
Romans 2:1-16  
“The Unsaved Christian” 

 

 
START HERE 
Have you checked the labels on your grocery items 
lately? You may be getting less than you thought. 
According to U.S. News & World Report, some 
manufacturers are selling us the same size packages we 
are accustomed to, but they are putting less of the 
product in the box. For example, a box of well-known 
detergent that once held 61 ounces now contains only 
55. Same size box, less soap. 

How something is wrapped doesn't always show us 
what's on the inside. That's true with people as well. We 
can wrap ourselves up in the same packaging every day -- nice clothes, big smile, friendly 
demeanor -- yet still be less than what we appear to be. 

Daily Bread, June 22, 1992. 

 

ASK 

What are things that appear real or genuine on the outside but prove to be 
only a false representation? (A cubit zirconia/fake diamond, a phishing 
email, a counterfeit bill).  
 
To honestly assess whether something is genuine or a false representation, 
what would you do, to whom you would go? 
 
Romans 1 begins with the Good News that the Gospel is the power of God unto salvation 
(1:16). Salvation is available to both the Jew and Gentile. In the later verses of Romans 1, 
Paul begins to address the problem of sin and separation. Paul shifts his focus from a 
Gentile audience to addressing an audience that many scholars see as a pious Jewish 
audience. He begins to zoom in on the issue of all humanity’s sinful condition, whether 
Jew or Gentile, which will culminate in Romans 3:23. 
 
Why is it so important for God’s word to be our standard as opposed to 
other people? 
 

READ 

“Being a religious person 
but not a saved peron is 
not unique to our 
culture.  Jesus faced it 
head on with the 
religious experts of His 
day.”   
 
-Pastor Glynn 
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ROMANS 2:1-16 

God’s Righteous Judgment 

Therefore, every one of you who judges is without excuse. For when you judge another, 
you condemn yourself, since you, the judge, do the same things. 2 We know that God’s 
judgment on those who do such things is based on the truth. 3 Do you really think—
anyone of you who judges those who do such things yet do the same—that you will 
escape God’s judgment? 4 Or do you despise the riches of his kindness, restraint, and 
patience, not recognizing that God’s kindness is intended to lead you to repentance? 
5 Because of your hardened and unrepentant heart you are storing up wrath for yourself in 
the day of wrath, when God’s righteous judgment is revealed. 6 He will repay each one 
according to his works: 7 eternal life to those who by persistence in doing good seek 
glory, honor, and immortality; 8 but wrath and anger to those who are self-seeking and 
disobey the truth while obeying unrighteousness. 9 There will be affliction and distress for 
every human being who does evil, first to the Jew, and also to the Greek; 10 but glory, 
honor, and peace for everyone who does what is good, first to the Jew, and also to the 
Greek. 11 For there is no favoritism with God. 

12 All who sin without the law will also perish without the law, and all who sin under the law 
will be judged by the law. 13 For the hearers of the law are not righteous before God, but 
the doers of the law will be justified. 14 So, when Gentiles, who do not by nature have the 
law, do what the law demands, they are a law to themselves even though they do not 
have the law. 15 They show that the work of the law is written on their hearts. Their 
consciences confirm this. Their competing thoughts either accuse or even excuse them 
16 on the day when God judges what people have kept secret, according to my gospel 
through Christ Jesus. 

REVIEW 
Context/Commentary/Background 

The Holman New Testament Commentary: Romans 

Prologue: How God Judges (2:1–16) 

SUPPORTING IDEA: Because the concept of Jews needing the gospel will be 
controversial to his Jewish readers, Paul transitions from Gentile judgment to Jewish 
judgment with a statement on how God judges. 

The first three chapters of our commentary on Romans provide an overview of the need of 
the human race—righteousness before God. Paul takes a deductive approach by stating 
up front his mission and message—to proclaim the power of the gospel to make people 
right with God (1:16–17). He then follows up his premise with evidence to support it. 
Because there are only two categories of people in the world, Gentile and Jew, his 
evidence has two halves. The first half, that Gentiles are guilty of sin before God, he 
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presented in 1:18–32. In this chapter of our commentary, we study the second half of 
Paul’s evidence. Not only are Gentiles (the human race in general) in need of attaining the 
righteousness of God; so are Jews—the “exception” in the human race as God’s chosen 
people. 

It needs to be stated up front: this can be a complicated section of Scripture to work 
through. It can easily appear to the reader (undoubtedly, some whom you teach will ask 
about this) that Paul contradicts himself concerning the role of “works” (e.g., “It is those 
who obey the law who will be declared righteous”; 2:13). In addition, his discussion of the 
Jews can seem to have more than one perspective (e.g., Is there an advantage to being a 
Jew? Yes [3:1] and No [3:9]). Therefore, we will take a deductive approach and clarify at 
the outset some things that Paul is saying in this section of Romans. Rather than building a 
case inductively, we will state the conclusions, then offer the evidence. Hopefully, with the 
top of the puzzle box in front of us, the pieces of the puzzle will fall into place more easily. 

Here are some things Paul is, and is not, saying in Romans 2:1–3:20  

He is not saying that … 

• Salvation is by works. 

• Works are a means of salvation in lieu of hearing and responding to the 
gospel message. 

• “The heathen” who have not heard the gospel can be saved in a manner 
differently from those who have heard. 

• Jews and Gentiles (Gentiles who have never heard the gospel) are equally 
responsible before God. 

He is, on the other hand, saying that … 

• Judgment, not salvation, is the focus in this section. 

• Increased privilege brings increased responsibility, which brings harder 
judgment. 

• Judgment is based on works. 

• Works are judged on the basis of light received. 

• God’s standard for judgment—the righteousness of God—is the same for 
everyone. 
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• Everyone, Jew and Gentile alike, is guilty before God of unrighteousness. 
Gentiles have violated the law written on the heart, while Jews have violated 
the law given specifically to them by God. 

Having stated those conclusions up front will make it easier to identify them in the midst of 
Paul’s text. 

2:1. Note the transition Paul makes between discussing the unrighteousness of the 
Gentiles (people in general; 1:18–32) and the unrighteousness of the Jews (2:17–3:8). The 
last thing he mentions in 1:32 is that people’s minds are so depraved that they, in a 
manner of speaking, boast about their sin. Not only do they sin willingly (knowing they will 
be judged for it); they encourage and approve of others doing the same. It would be hard 
to describe boastful, sinful arrogance much more plainly. Yet there is another kind of 
boasting that is just as sinful: the kind that the Jews were guilty of. They boasted in and 
bragged about their privileged relationship to God (2:17). 

Mentioning the concept of “boasting” at least thirty times in his epistles, Paul never yielded 
to the temptation to boast in himself. Rather, he knew that, like the guilty tax-gatherer who 
stood in stark contrast to the boastful Pharisee in Jesus’ parable (Luke 18:9–14), there 
was only one thing that he would ever be able to boast in—the mercy and grace of God (1 
Cor. 1:31; 13:4; 2 Cor. 1:12; 10:17; 11:30; 12:5, 9; Gal. 6:14; Eph. 2:9). While it is not 
likely that Luke’s gospel had been written by the time Paul wrote Romans, Luke’s 
introduction to Jesus’ parable about self-righteousness fits Paul’s emphasis perfectly: “To 
some who were confident of their own righteousness and looked down on everybody else, 
Jesus told this parable” (Luke 18:9). Jesus’ parable stands as a paradigm for 
understanding Paul’s transition from the guilt of the human race (Gentiles) to the guilt of 
the Jews. 

Paul follows Jesus’ lead in demonstrating that it is not external religious righteousness, but 
inner spiritual righteousness, that is of primary importance to God. Therefore, as he 
concludes chapter 1 by describing those who sin blatantly and willingly (and pass 
judgment approvingly on others who likewise sin; 1:28–32), he issues a warning to any 
who would pass judgment disapprovingly as if they themselves are not guilty of sins: you 
who pass judgment on someone else … are condemning yourself, because you … do 
the same things (2:1). Following this warning (You, therefore, have no excuse; 2:1), Paul 
will describe three ways in which God judges, whether he is judging the human race 
(Gentiles) or his chosen people (Jews). He judges according to truth (2:2–4), works (2:5–
11), and light received (2:12–16). 

Before proceeding with Paul’s explanation of how God judges, a word is in order about 
who Paul is addressing in Romans 2:1–16. He obviously begins addressing Jews in 2:17, 
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and has been addressing Gentiles in 1:18–32. We have said that these two “classes” 
encompass all of humanity, so there cannot be a third group. Therefore, Paul is addressing 
anyone who judges another, whether Jew or Gentile. Some commentators set this section 
aside as Paul’s words to the “Moralists,” but it is most likely that he is thinking of Jewish 
moralists in the church at Rome who think themselves less sinful than their Gentile fellow-
believers (and certainly less than their Roman fellow-citizens!). 

The you in verse 1 is the fictional “you” common to the diatribe format Paul uses in 
Romans. Engaging a fictional, yet representative, opponent was an accepted way to 
present, and counter, opposing points of view. Because his fictional opponent is more 
likely Jewish than Gentile, 2:1–16 is included here with Paul’s discussion of Jewish 
accountability (2:17–3:8). (For an illuminating discussion of how some moral [unbelieving] 
Gentiles might have been tempted to agree with Paul about their more “sinful” relatives 
[whom Paul has just described in 1:28–32], and how Paul might have had them in mind as 
well as moralizing Jews, see Bruce, pp. 82–83.) 

2:2–4. To anyone who is tempted to moralize about another’s life, Paul has a series of 
warnings beginning in verses 2–4. The essence is, God does not play favorites with people 
(2:11). It is as if his priority is not judging people; it is “judging” three things: truth (vv. 2–4), 
works (vv. 5–11), and light (vv. 12–16). Running the risk of misrepresenting God’s love for 
individuals, we could even say that God does not look at “who” is being measured against 
the standards of truth, works, and light (Jew or Gentile); he simply looks at how those 
three elements have been manifested and honored among his creation and judges 
accordingly (i.e., righteously). 

First, God judges according to truth. Since we know (common literary form to indicate 
understood agreement) that God is truth (John 14:6; 16:13; 17:17) and bases his 
judgment on truth, it would be hypocritical for anyone to think that God’s true judgment 
would apply partially rather than impartially. Was this not at the heart of Jesus’ consistent 
denunciation of the Pharisaical hypocrisy he encountered among the Jews in his day? His 
simple word of warning was, “Do not judge, or you too will be judged” (Matt. 7:1). He uses 
the key descriptive word that Paul implies—“hypocrite” (Matt. 7:5)—when referring to 
those who judge others of sin when they themselves commit the same or worse sin (a 
plank versus a speck; Matt. 7:4). 

Whether the Jews in Rome were intimately familiar with the teachings of Jesus or not, 
there was a classic illustration of hypocrisy from their own history which should have come 
immediately to mind. Second Samuel 12:1–14 tells the story of Nathan’s confrontation of 
David after his triple sin of adultery, murder, and hypocrisy. Most importantly, note who 
instigated the revelation of David’s hypocrisy: the Lord (2 Sam. 12:1). It was not Nathan’s 
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standard of truth that was violated, but God’s. And as is so often true in cases of 
hypocritical judgment, David knew the truth when he heard it. The rich man in the story 
Nathan told was outrageous in his unrighteousness, and David responded appropriately 
with anger (2 Sam. 12:5; cf. Rom. 1:18). 

So it was not David’s judgment against the rich man that was wrong (nor were the 
Pharisees wrong in noting the speck in another’s eye; Matt. 7:3), it was David’s judgment 
of another while knowingly tolerating the same sin in his own life! That is hypocrisy—and 
Paul says God will have none of it. If he judges the Gentiles, he will judge the Jews the 
same way. That is the heart of judging on the basis of truth. 

Lastly, Paul reminds his “opponents” (those who think it acceptable to judge others) that 
hypocrisy is really contempt for the riches of his kindness, tolerance and patience. While 
the Jews may have wondered why God was so tolerant with Gentiles, the truth is that he is 
tolerant with them as well. They had failed to recognize that God’s kindness is not 
careless oversight (as in failing to note sin), but is careful oversight (as in leading sinners 
toward repentance). Contempt is not overlooked by God forever. “As God has made 
everything with a certain measure, weight and number, so also his patience has certain 
limits,” said Origen. And as the fourth-century a.d. writer (called by Erasmus) Ambrosiaster 
warned, one day “he who thought that the longsuffering of God’s goodness was 
something to laugh at will not hesitate to beg for mercy.” Truth has only one lens through 
which it looks and judges. Any who think that God views them differently than other 
sinners is hereby warned by Paul to think differently. 

2:5–11. Another indication that Paul is writing primarily with Jews in mind Is his quoting of 
the Old Testament to make his point: “God ‘will give to each person according to what 
he has done’ ” (Ps. 62:12; Prov. 24:12). Here, he says that, in addition to judging 
righteously on the basis of truth, God will judge on the basis of works—what each person 
has done. Do not forget our initial deductions at the beginning of this chapter. The issue 
here is not salvation—it is how God evaluates all people: on the basis of truth, works, and 
light. The point he is making here is that God shows no partiality or favoritism when he 
judges the human race. Salvation is always by faith, not by works (Eph. 2:8–9). 

Paul is not contradicting himself in Romans 2; rather, he is contradicting those who would 
wonder why God does not judge the really wicked Gentiles of the world. His response is 
that those who themselves are going to be judged ought not to be judging others. 

The same wrath that Paul said is currently (present tense) being revealed against the 
“godlessness and wickedness of men” (1:18) is being stored up by the moralizers for the 
day of God’s wrath, when his righteous judgment will be revealed (2:5). Wrath is being 
revealed as people are given over (1:24, 26, 28) to increasingly sinful practices as their sin 
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is judged. But one day, a final, external judgment will be revealed when God will judge 
each person for what he or she has done in life. 

Paul uses the opposite ends of the spectrum of righteousness to illustrate his point in 
verses 6–11: 

 

It is obvious that there is no person who has lived completely at either end of the 
spectrum—totally evil or totally good—which is how we know that Paul is creating a 
hypothetical example to make his point. Certainly no one is totally righteous, and though all 
people are “wholly defiled” and “wholly inclined to all evil” (to quote the Westminster 
Confession of Faith), no one is as evil as he or she could possibly be. 

Therefore, all people are somewhere on the spectrum between points just shy of either 
end. All have sinned (Rom. 3:23), and God ‘will give to each person according to what 
he has done.’ This “giving” will occur on the day of God’s wrath, when his righteous 
judgment will be revealed. On the other hand, God’s righteous judgment would require 
that if anyone did persist in doing good, seeking glory, honor and immortality (that is, 
they never sinned), he would grant them eternal life. 

For all, church father Chrysostom’s words are ominous: “Paul deprives those who live in 
wickedness of any excuse and shows that it is from factiousness and carelessness that 
they fall into unrighteousness [see 2:8].… Their fall is voluntary; their crime is not of 
necessity.” Not of necessity. By the time Paul gets through Romans 6, and then concludes 
Romans 8, it will become obvious that “crime is not of necessity.” But where “crime” 
exists, God does not show favoritism. 
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2:12–16. Finally, in addition to truth and works, God will judge according to the light a 
person has received. In simple terms, this means that God’s righteousness will not allow 
him to hold anyone responsible for what they never possessed. Paul has already told us 
that every person possesses knowledge of God, “since what may be known about God is 
plain to them, because God has made it plain to them” (1:19). Specifically, “his eternal 
power and divine nature” have been made known to every person, “so that men are 
without excuse” (1:20). Therefore, everyone will be held accountable for the knowledge of 
God that exists in the created world. 

But remember—Paul began this section warning Jewish moralists not to view themselves 
as less likely to be judged than wicked Gentiles. Now he is about to burst their bubble of 
privilege in shocking fashion! He is about to tell them that a Gentile—a heathen barbarian 
who does not have the law, who has no personal relationship with God, who is ignorant of 
God’s statutes—could be judged less harshly than a Jew! The reason for this goes to the 
very heart of why the Jews were confused: they tended toward the view that judgment 
was on the basis of possession (of the law, of privilege, etc.), whereas God says that 
judgment is on the basis of practice—how faithful we are to what we possess. 

A Jew (or any person) with great access to the word and will of God, but who practices 
none of it, will be held far more accountable than a Gentile (any person) who possesses a 
minimal amount of information about God but who practiced faithfully what he or she 
knew. This was one of the new realities of the kingdom of God, of the mystery of the 
uniting of Jew and Gentile into one body, that the Jewish believers in Rome were going to 
have to get used to. God’s chosen people were no longer “chosen” to be treated 
differently than Gentiles. 

Here is how Paul makes his argument (again, he is using “either/or” categories for the sake 
of argument: either you have the law [Jews] or you do not [Gentiles]; and “law” should be 
interpreted as “specific revelation of the righteous will of God,” not so much the complete 
corpus of the Mosaic Law code): 

• Verse 12: Gentiles will not be judged by the law; Jews will. 

• Verse 13: Possessing the law really is not the issue anyway; it is obeying the law 
that forms the basis of judgment in God’s sight. 

• Verses 14–15: Note: after all, the Gentiles (those without specific written revelation 
of God’s will) prove they in fact have the will (law) of God because they do what God 
desires on the basis of their conscience. God counts their actions as righteous whether 
their motivation is the written law or the law written on their heart. 
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• Verse 16: This will take place (the declaring of men righteous; end of v. 13) on the 
judgment day when the truth about men’s hearts is revealed by God. 

Therefore, if one has an abundance of light about God (the Jews), judgment will be based 
on this abundance of knowledge about God. If one has a paucity of light about God (the 
Gentiles), then judgment will be based on very little knowledge (relatively speaking) about 
God. No one will be judged for light they did not receive; everyone will be judged for light 
they did receive. 

One of the most startling and clear examples of the basis of Gentile judgment versus 
Jewish judgment is found in Amos’s prophecy against Israel. Six wicked Gentile nations 
surrounding Judah and Israel are condemned by God through the prophet: 

• Aram (Damascus, Amos 1:3–5), for brutally attacking Gilead (Israel) (1:3). 

• Philistia (Gaza, Amos 1:6–8), for selling Israelite captives into slavery to Edom (1:6). 

• Phoenicia (Tyre, Amos 1:9–10), for selling Israelite captives into slavery and 
breaking a covenant of brotherhood (1 Kgs. 5:1, 12; 16:30–31). 

• Edom (Amos 1:11–12), descended from Esau, for attacking his “brother with a 
sword” (descendants of Jacob). 

• Ammon (Amos 1:13–15), for brutalizing the women of Gilead (Israel). 

• Moab (Amos 2:1–3), for desecrating the body and burial site of the king of Edom. 

Then, Amos prophesies judgment against Judah as well, but note the cause: 

Judah (Amos 2:4–5), “Because they have rejected the law of the Lord and have not kept 
his decrees, because they have been led astray by false gods, the gods their ancestors 
followed.” 

Clearly, the basis of Judah’s judgment is totally different than the surrounding Gentile 
nations. Judah is judged for disobeying the laws of God, while the Gentiles are judged for 
disobeying the laws of humanity and decency. Should the Gentiles have known better? 
Yes, according to Romans 1:19–20 and 2:14–15. Therefore, the Gentile nations are 
judged on the basis of the law in their heart and conscience, and Judah (the Jews) are 
based on the written, revealed law of God. (Israel, the ten northern tribes, the target of the 
bulk of Amos’s prophecy, has her sins detailed in the remaining seven chapters of the 
book—and they are of every sort. But clearly, Israel would be judged on the same basis as 
Judah—the revealed, written word of God.) 
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Romans 2:1–16 is almost like a parenthesis in Paul’s overall argument. He left off in 1:32 
talking about the Gentiles’ sins, and picks up in 2:17 with the Jews’ sins. The sixteen 
verses in between are like a giant set of scales that will bring into balance what Paul is 
about to tell the Jews in 2:17–3:8. His Jewish audience in the church in Rome is not likely 
to be wildly enthusiastic about what they are about to hear. But again, it is part of his 
ministry to take the gospel—my gospel—to the Gentiles. The Jews have to understand 
the new economy of God, and be just as thankful for the grace and mercy of God as the 
Gentiles, if they are to be enthusiastic about helping Paul get the gospel to them. 

Mounce well summarizes Paul’s calling the gospel my gospel: “Paul’s attachment to the 
gospel was profound.… [it] remained at the very center of his ministry of reconciliation.… 
In a day when so much preaching has sold its birthright for a pot of psychological 
porridge, the need for renewed focus on the essential gospel has never been greater. The 
gospel is to be your gospel. God has entrusted it to you (2 Cor. 5:19)” (Mounce, p. 97). 

While 2:1–16 is brief and parenthetical, we have given it extra discussion because of its 
critical role in connecting Jews and Gentiles in their need for the gospel. What Paul has to 
say now to the Jewish believers will require less explanation because of the groundwork 
he has already laid.1 

Content 

Have a volunteer read Romans 2:1-4 

As we begin Roman’s 2, there is a shift to speaking toward a Jewish audience.  They too, 
are guilty of sin. Throughout the gospels, Jesus spoke harshly about the judgment and 
hypocrisy of those that were pious but had not dealt with their sinfulness and unrepentant 
hearts (Matthew 7:1-6, Matt 23:27-28, Matt 25:31-46, Luke 18:9-14, John 8:1-11). Seeing 
themselves as God’s chosen, set apart people, the Jews looked down on the Gentiles 
without consideration to the condition of their own heart. The Jews, Paul asserts, are 
equally guilty of sin, idolatry, and morally bankrupt as the rest of humanity. Paul speaks in 
these verses to those that are generally moral in their conduct and consider themselves 
religiously superior to the Gentile world. 
 
If we count the ways that we have experienced God’s grace, mercy, patience, and 
withholding of judgment on our sins, quickly, our response to God’s tolerance with others 
should be one of thanksgiving. We gravitate toward being the recipients of God’s 

                                                           
1 Kenneth Boa and William Kruidenier, Romans, vol. 6, Holman New Testament Commentary (Nashville, TN: 
Broadman & Holman Publishers, 2000), 73–81. 
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kindness, restraint, and patience with our sinful disobedience yet can be quick to judge 
others for their sin and shortcomings.  As with the audience Paul writes to, the reality is we 
all are at risk of embracing the same judgemental attitude. 
 
You’ve heard it said, “My sin is nowhere near as bad as….” What can happen if we 
marginalize our sin by comparing ourselves to others? 

What warning does Paul share in v. 3? 

God’s kindness, restraint, and patience (v. 4) poured out as to lead to repentance should 
bring about a state of humility rather than superiority. 

How can God’s kindness can lead someone to repentance? 

How has God shown kindness to you? 

What are the sins you are tempted to excuse in yourself while condemning 
others? 

In what ways might we may pass judgment on another or present ourselves 
as morally superior? 

Read Matthew 7:1-5 

What challenges does this passage present when you consider your 
attitudes toward others? 

 

 

 

 

Have a volunteer read Romans 2:5-11 

“If our sin allows us to condemn others while excusing ourselves, we have a 
warped view of the Gospel. A person who is religious but not repentant can feel 
good about themselves while indulging in what makes them feel good.  A liar can 
look down on thief who looks down at drug addict who can look down at a child 
molester - even prisoners have no mercy for that evil. Its all subjective.” 

- Pastor Glynn 
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Paul warns, “because of your hardened and 
unrepentant heart, you are storing up wrath” v 5. The 
Holman Christian Study Bible addresses the issue of 
storing up wrath in this way; it is “like water pooling 
up behind a dam, people accumulate wrath as they 
continue to reject God’s grace. One day the dam will 
break, and the flood of divine wrath will sweep up 
individuals and entire societies.” Whereas the moralist 
sees himself storing up treasures based upon their 
merit of joining God in the judgment, in actuality, he is 
storing up wrath. Paul expounds upon this, stating in 
v 7-8, “God will repay each one according to his 
works: eternal life to those who by persistence in 
doing good seek glory, honor, and immortality; but 
wrath and anger to those who are self-seeking and disobey the truth while obeying 
unrighteousness.” God is the true and righteous judge, showing no partiality (v 11). Who 
then can withstand the righteous judgment of God, who judges by truth and deed? Who 
then can be saved? (Eph. 2:8-9, Romans 6:23, John 3:16, John 14:6). 
There is nothing good in man without the righteousness of Jesus.  All of our righteous acts 
are like filthy rags (Is. 64:6).  We will be judged by our actions not saved by our actions.  
We must realize that we are not a completed work rather we are being transformed by 
God’s process of sanctification.  God sees everything he knows the motives of our heart.   
 

REFLECT 

What keeps people from acknowledging and repenting of their sins? 

What is the result of this? 

When have you deserved God’s judgement but experienced patience and 
mercy? 

How does your life look different today because of God’s sanctifying work 
taking place in your life? 

 
Have a volunteer read Romans 2:12-16 

The reward of eternal life, then is 
promised to those who do not 
regard their good works as an 
end in themselves, but see them 
as marks not of human 
achievement but hope in God. 
Their trust is not in their good 
works, but in God, the only 
source of glory, honor, and 
incorruption. 
Leon Morris 

Pastor Glynn

The decision you make to repent of sins and live for God is the beginning point of 
sanctification (the process by which God’s people are being made holy).”   

- Pastor Glynn 
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Paul speaks of how the law serves as a compass that points 
to repentance for the Jew.   For the Gentile, even though 
they do not have the law, Paul makes it clear that they, we, 
are not without excuse for “they show that the work of the 
law is written on their hearts.” Our inner conscience serves 
as a witness of the right and wrong of our actions.  Our will 
conciences can either accuse us or excuse us. 
 
In what ways have you experienced the conviction of the Holy Spirit that 
has led to repentance?  
 
Why is our response to this essential to our Christian walk? 
 
Read Matthew 7:21-23 
 
Pastor this week spoke of the “Unsaved Christian.” They 
walk the walk and talk the talk, but deep down inside, the 
contents don’t match the packaging. There is no real 
relationship with Christ. Culminating with the words “Depart 
from me, I know you not,” this is what Jesus speaks of in 
Matthew 7. Perhaps today we might hear the echoes of 
those saying, “Didn’t we show up at church each Sunday 
and Wednesday? Weren’t we moral citizens? Didn’t we stand up for social justice and 
feed the homeless?  Surely we weren’t like the gang member or the drug addict.”  
Whether the casual admirer of Christianity that only calls on Jesus in the heat of the crisis 
or the hardened and unrepentant sinner, the final outcome will be the same “Depart from 
me, I know you not.” 
 
What are some responses a person might give to the question, “What does 
it take for a person to go to heaven?” (Been a good or moral person, kept 
the law, I’ve been baptized, I go to church every Sunday)? 
 
Can a person justify themselves by keeping the law, why or why not? 
(They would have to keep every single point of it, never failing in one – 
therefore making it impossible to accomplish this). 
 
How does knowing God’s righteous verdict will be rendered change the 
way you live today?  
Read Romans 2:16 
Let’s look back at Romans 2:16, Paul makes a unique statement “my Gospel.”   
 

“Cultural Christianity admires 
Jesus, but doesn’t really think 
He is needed except to take the 
wheel in a moment of crisis.” 

-Dean Inserra 

“When we ignore the voice of 
truth – as the Spirit speaks to our 
hearts thru our conscience – we 
put ourselves in grave danger.” 
 
 - Pastor Glynn 
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What does Paul mean by this? How does this speak to us as it relates to the 
Gospel message?  
 
As we look at the development of a leader, Mobberly focuses on, discover, own, and lead 
as part of the growth process.  Christ confronts Saul (Paul) on the Road to Damascus 
(Discover). He is faced with the option of following Christ and the mission to which God 
has called him or to continue to walk in his way of persecuting the church. Paul (Own) 
embraces the mission to which God has called him. We see this in his words “my gospel.” 
This is not something that of his own accord, not his own wisdom that he imparts but 
rather a proclamation of the saving work of Jesus Christ, which changed his very life, and 
now he proclaims (Lead) throughout his missionary journeys and the letters he writes.   

What would it look like if we owned Paul’s words “my Gospel?”  How would 
that change the way we look at others? 
 

RESPOND 

Close by asking your group to meditate on these words of the Psalmist  
 
Search me, God, and know my heart; test me and know my concerns.  See if there is any 
offensive way in me; lead me in the everlasting way.  Psalm 139:23-24 (Christian Standard 
Bible – CSB) 
Pray that we would look to God to get rid of the evil within each of our lives, that we would 
yield to the sanctifying work of God at work within us, and that our lives would bear a 
witness to the true hope we have through Jesus Christ.   


